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tual desires and appetites. Tyaga within, Bhoga without, -
Ananda, the divine delight of the purified soul, embracing both. 

Aliens in Ancient India 

We extract elsewhere a brief article on the above subject from the 
December Indian Review for which we had no space in our former 
issues. The ancient Indian treatment of foreign residents forms 
a curious contrast to the spirit of exc1usion which is growing 
upon modern nations. We have our own doubts about that little 
privilege of exemption from suits for debt which Mr. Hayavadana 
Rau mentions with appreciation ; it would obviously place the 
alien merchant at a disadvantage when compared with ·the scru­
pulous honesty of the Indian traders, and we are not sure that it 
may not have been a subtle stroke of Chanakya-like diplomacy to 
coddle the resident foreign middle-man out of existence while 
favouring the non-resident importer. The chief importance of 
the article is, however, the incidental light it throws on the orga­
nisation of life in ancient India. We are too apt to forget how 
noble, great and well-appointed a life it was. There were no rail­
ways, telegraphs or steamships, it is true, and democracy was 
beginning to go out of fashion in favour of a centralised bureau- · 

cratic monarchy. But in spite of these drawbacks, the ancient 
life of India was as splendid, as careful, as convenient, as humane, 
as enlightened in its organisation as that of any modern society 
or administration. 

The Scholarship of Mr. Risley 

We are not concerned with the political issues of Mr. Risley's 
great oratorical effort in connection with the Press Bill, for we 
have renounced politics ; but Mr. Risley as a scholar falls within 
our province, and we can only hope our remarks on that subject 
will not expose us to the provision against bringing officials into 
contempt. Even at that risk we must take leave to say that we 
can only hope Mr. Risley's ethnological science is less remarkably 
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muddled than his knowledge of Indian civilisation and literature. 
In his exhortation to Indian womanhood to stand fast to its an­
cient moorings he jumbles together Swaymvaras, the rape of the 
Sabines and Shacuntala in a miraculous fashion ! At no Swayam­
vara that we are aware of, did the women come forward as peace­
makers between the abducting hero and the disappointed suitors. 
Mr. Risley has been misled by pitch-forking his early memories 
of Roman history into Indian epic and narrative. And need we 
say that there was neither Swayamvara, nor fighting nor peace­
making in the story of Shacuntala ? This is the first time, more­
over, that a startled Indian public has been pointed to Shacuntala 
as the ideal Hindu woman. Sita, Draupadi, Savitri, Damayanti, 
- these are familiar to us as ideals, but Shacuntala is Mr. Risley's 
own addition. To us she is a beautiful poetic creation, not an 
exemplar of feminine conduct. We observe that the ,Bengalee 
is full of admiration for Mr. Risley's poetic rapture over Shacun­
tala. We do not know whom we should congratulate more, the 
poet of the Press Bill or his admirer. 

Anarchism 

Are we not entitled, by the way, in the interests of the English 
language, to protest against the misapplication of the word 
Anarchists to the Indian Terrorists and Anarchism to their 
policy ? Their methods are wild and lawless, their effort is to 
create anarchy ; but Anarchism and Anarchist are terms which 
imply something very different, a thing as yet unknown either in 
practice or in theory to India. The Irish Fenians did the same 
things as the Indian Terrorists are now practising, but nobody 
ever called them Anarchists ; to misapply this term is ,to bring 
anarchy into the modern use of language. It is doubtful whether 
any Indian who has not been to Europe, really knows what Anar­
chism is. Philosophically, it is the negation of the necessity of 
government ; in practice, it is often the use of assassination to 
destroy all government irrespective of its nationality or nature. 
Democracy is as abhorrent to the Anarchist as Czarism, a natio­
nal government as intolerable as the government of the foreigner. 
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All government is to him an interference with the liberty of the 
individual, and he sets out to assassinate Czar or democratic Pre­
sident, constitutional king or imperial Caesar with a terrible im­
partiality, an insane logicality. For if we ask him how liberty 
of any kind except the liberty of the strong to prey on the weak 
can exist in the absence of government, he will probably answer 
that by right education, right ideas and right feelings will be es­
tablished and the spirit of brotherhood will prevent the abuse of 
liberty, and if anyone infringes this unwritten law, he must be 
destroyed as if he were a noxious wild beast. And by a parallel 
logic he seeks to destroy all the living symbols of a state of society 
which stands in the way of the coming of his millennium. 

The Gita and Terrorism 

Mr. Risley repeats a charge we have grown familiar with, that 
the Gita has been misused as a gospel of Terrorism. We cannot 
find any basis for this accusation except the bare fact that the 
teaching of the Gita was part of the education given by Upendra­
nath Banerji in the Maniktola garden. There is no evidence to 
show that its tenets were used to justify a gospel of Terrorism. 
The only doctrine of the Gita the Terrorist can pervert to his use, 
is the dictum that the Kshatriya must slay as a part of his duty 
and he can do it without sin if he puts egoism away and acts self­
lessly, without attachment, in and for God, as a sacrifice, as an 
offering of action to the Lord of action. If this teaching is in itself 
false, there is RO moral basis for the hero, the soldier, the judge, 
the king, the legislature which recognises capital punishment. 
They must all be condemned as criminals and off enders against 
humanity. It is undoubtedly true that since the revival of reli­
gious thought in India the Gita has ceased to be what Mr. Risley 
calls it, a transcendental philosophy, and has been made a rule of 
life. It is undoubtedly true that selflessness, courage, a free and 
noble activity have been preached as the kernel of the ethics of 
the Gita. That teaching has in no country been condemned as 
ignoble, criminal or subversive of morality, nor is a philosophy 
of any value to any sensible being if it is only transcendental and 



Passing Thoughts 401 

cannot be lived. We strongly protest against the brand of sus­
picion that has been sought to be placed in many quarters on the 
teaching and possession of the Gita, - our chief national heritage, , 
our hope for the future, our great force for the purification of the 
moral weaknesses that stain and hamper our people. 
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The Bbagalpur Literary Conference 

The prevalence of annual conferences in the semi·Euro­
peanised life of Bengal is a curious phenomenon eloquent of the 
unreality of our present culture and the inefficiency of our 
modernised existence. Our old life was well, even minutely 
organised on an intelligent and consistent Oriental model. 
The modern life of Europe is well and largely organised on an 
intelligent and consistent Occidental model. It materialises 
certain main ideas of life and well-being, provides certain centres 
of life, equips them efficiently, serves the object with which they 
are instituted. Our old life did the same. But this is precisely 
what our modern life does not do. Its institutioIJ.s are apes of a 
foreign plan, unintelligent expressions of an idea which is not 
ours ; they serve no civic, no national purpose. They are the 
spasmodic movements of an organism whose own life is arrested, 
but which feels itself compelled to move, however awkwardly 
and uselessly, if only to persuade itself that it is not dead. We 
have for instance a Literary Conference which meets once a year, 
if nothing occurs to prevent it. But such an annual celebration 
has no intelligent purpose except as the centre of an organised 
literary life. The pulse of our literary life is feeble and artificial. 
Its centres are conspicuous by their absence. In Europe the club, 
the literary paper, the coterie, the school of writing, the Academy 
are distinct entities in which the members of the. organism have 
living relations, a common atmosphere, a common intellectual 
food. They have no Literary Conference because the literary life 
of Europe is a reality. We in India have neither these institutions 
nor any other centres of our own. The Conference is a convul­
sive attempt to relate ourselves to each other, which evinces a 
vague desire for united living, but no capacity to effect it. There 
was a time when a vigorous literary life seemed about to form 
itself in Bengal, and its relics are seen in the literary magazine · 
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and the Sahitya Parishad ; but at present these serve only to re­
cord the extremely languid pulsation of our intellectual existence. 
The great intellectual stir, hopefulness and activity of the last 
century has disappeared. The individual lives to himself, vigor­
ously or feebly, according to the varying robustness of his per­
sonality or intensity of his temperament. Co-ordination is still 
far from us. 

Life and Institutions 

Life creates institutions ; institutions do not create, but express 
and preserve life. This is a truth we are too apt to for get. The 
Europeans and especially our Gurus, the English, attach an exag­
gerated importance to machinery, because their own machinery 
has been so successful, their organisation so strong and trium­
phant. In the conceit of this success they imagine that their ma­
chinery is the only machinery and that the adoption of their 
organisation by foreign peoples is all that is needed for perfect 
social and political felicity. In Europe this blind attachment to 
machinery does not do fatal harm, because the life of a free 
nation has developed the existing institutions and modifies them 
by its own irresistible law of life and development. But to take 
over those institutions and think that they will magically develop 
European virtues, force and robustness, or the vivid and vigorous 
life of Europe, is as if a man were to steal another's coat and think 
to take over with it his character. Have not indeeC:{ many of us 
thought by masquerading in the amazing garb which nineteenth 
century Europe developed, to become so many brown English­
men ? This curious conjuring trick did not work ; hatted, coated 
and pantalooned, we still kept the Chaddar and the Dhoty in our 
characters. The fond attempt to become great, enlightened and 
civilised by borrowing European institutions will be an equally 
disastrous failure. 

Indian Conservatism 

In India we were, if possible, even more attached to our machi­
nery - all the more because we had ceased to. understand the 
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science of social mechanics which they embodied. We attached 
a superstitious importance to maintaining our society exactly 
in the mould of our Shastras while in reality that mould had 
been altered out of recognition centuries ago. We quoted Para­
sara and Manu while we followed Raghunandan and custom. 
This religious fiction was very much like the English superstition 
about the British constitution which is supposed to be the same 
thing it was in the days of Lord Somers, but is really a thing Lord 
Somers would have stared at aghast as an unrecognisable demo­
cratic horror. The cause is the same in both cases - a robust and 
tenacious society- freely developing its machinery in response to 
its inner needs while cherishing and preserving them. English­
man and Hindu have been alike in their tenacious conservatism 
and their refusal to accept revolution, alike in their respect for 
law and the thing established, alike in their readiness to change 
rapidly and steadily if the innovator would only disguise from 
them the fact that they were changing. The Hindu advanced 
more slowly because he was an Asiatic in a period of contrac­
tion, the Englishman more quickly because he was an European 
in a period of expansion. If our social reformers had understood 
this Indian characteristic, they might have revolutionised our 
society with comparatively small friction, but the parade of revo­
lution which they made hampered their cause. Even as it is, 
Indian Society, .in Bengal at least, is changing utterly while all 
the time loudly protesting that it has not changed and will not 
change. The mould in which Raghunandan cast society, is dis­
integrating as utterly as the mould of Parasara or Manu has dis­
integrated. What will replace it, is another matter. 

Samaj and Shastra 

Every Samaj must have its Shastra, written or unwritfen. Where 
there is no Social Scripture, there is none the less a mi�ute and 
rigid code of social laws binding men in their minutest actions. 
The etiquette of the European is no less binding than the minute 
scrupulosities of Manu or Raghunandan, and it is even more 
minute and scrupulous. It is a mistake to think that in Europe 
men can eat as they will, talk as they will, act as they will with 
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impunity. They cannot - or at least they could 1:1ot, though one 
hears of strange revolutions, and in the days of the suffragette 
everything is possible. Society everywhere is exacting, scrupu­
lous, minute, pitiless in punishment of slight departures from its 
code, however absurd and unreasonable that code may be. But 
while in India the sanction is religious, in Europe it is social. In 
India a man dreaded spiritual impurity, in Europe he shrinks 
from the sneers and dislilke of his class or his fellows. Social 
excommunication is always the ultimate penalty. 

Revolution 

But in Europe and India alike we seem to stand on the thresh­
hold of a vast revolution, political, social and religious. What­
ever nation now is the first to solve the problems which are threat­
ening to hammer Governments, creeds, societies into pieces all 
the world over, will lead the world in the age that is coming. It 
is our ambition that India should be that nation. But in order 
that she should be what we wish, it is necessary that she should 
be capable of unsparing revolution. She must have the courage 
of her past knowledge and the immensity of soul that will mea­
sure itself with her future. This is impossible to England, it is 
not impossible to India. She has in her something daemonic, 
volcanic, elemental - she can rise above conventions, she can 
break through formalities and prejudices. But she will not do so 
unless she is sure that she has God's command to do it, - unless 
the Avatar descep.ds and leads. She will follow a Buddha or a 

• 

Mohammad wherever he will lead her, because he is to her either 
God himself, or his servant, - because as Sri Ramakrishna would 
have put it, she saw the Chapras. It was a little of that daemonic, 
volcanic, elemental thing in the heart of the Indian which Lord 
Curzon lashed into life in 1 905. But the awakening was too 
narrow in its scope, too feebly supported with strength, too ill­
inf ormed in knowledge. Above all the Avatar had not descen­
ded. So the movement has drawn back to await a farther and 
truer impulse. Meanwhile let it inform its intellect and put more 
iron into its heart, awaiting a diviner manifestation. 

.• 
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Great Consequences 

The events that sway the world are often the results of 
trivial circumstances. When immense changes and irresistible 
movements are in progress, it _ is astonishing how a single 
event, often a chance event, will lead to a train of circum­
stances that alter the face of a country or the world. At such 
times a slight turn this way or that produces results out of all 
proportion to the cause. It is on such occasions that we feel most 
vividly the reality of a Power which disposes of events and de­
feats the calculations of men. The end of many things is brought 
about by the sudden act of a single individual. A world vanishes, 
another is created almost at a touch. Certainty disappears and 
we begin to realise what the pralaya of the Hindus, the passage 
from one age to another, really means and how true is the idea 
that it is by rapid transitions long-prepared changes are induced. 
Such a change now impends all over the world, and in almost all 
countries events are happening, the final results of which the ac­
tors do not foresee. Small incidents pass across the surface of 
great countries and some of them pass and are forgotten, others 
precipitate the future. In England, in Prussia, in Greece, still 
more in Turkey, Persia and China a slight movement of one or 
two men may be sufficient at the present moment to alter the 
destinies of the country. 

The Egyptian Murder 

The assassination of Boutros Pasha in Egypt has the chance of 
being one of these momentous events. In itself it is an incident 
which has happened in many countries without disturbing the 
march of ordinary events. The lives of rulers are always open to 
this peril from the fanatic, the personal enemy with a grudge, the 
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crank or the lunatic. In England itself the lives of ruling men or 
princes have been taken or attempted. But these are not 
ordinary times and Egypt is not in a normal condition. Hitherto 
the Egyptian question has not been acute. There is a strong 
Nationalist sentiment which grows with time, the Denshawi in­
cident has left wounds behind, but, beyond the mere fact of the 
presence of the foreigner, there seems to be no specific grievance 
which could give intensity of feeling or a formidable shape to the 
vague discontent and the perfectly natural general aspiration. If 
the virtual ruler of Egypt is well advised, the act of a solitary 
assassin need not provide anything but a few days' unhealthy ' 
excitement - it need not be the spark in the power magazine. 
But if Sir Eldon Garst.allows himself to be swayed into providing 
the Egyptian with specific causes of discontent, he may succeed 
in adding an Egyptian difficulty to the permanent burdens of 
England. The mind of rulers at such seasons are moved rather 
by impulses beyond their control than by that calm thought 
which would guide them in ordinary times. We know what Lord 
Cromer would have done ; it is to be seen what a higher Power 
impels Sir Eldon Gorst to do ; for on the reception of an event 
and not on the event itself its consequences depend. 

Great Preparations 

Conversely, at such times great preparations, at least in the ini­
tial stages of the change, lead to nothing or very little. Pompous 
associations, largely attended conferences, earnest and careful 
deliberations all end in smoke ; they vanish, leaving no trace 
behind. This is largely because these great preparations either 
take their stand on the chimaera that the past can be restored, or 
they anchor themselves on the permanency of present conditions. 
But in these periods things move so rapidly that yesterday's con­
ditions entirely disappear today and today's have no surety of 
being in existence tomorrow. Under such circumstances the 
rule of the Gita becomes almost a necessity, to do one's duty 
according to one's lights and leave the results to God. For, 
when we attempt to gaze into the immediate future, the one 
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comment that suggests itself is in the Homeric phrase, 

"These things lie on the knees of the Gods." 

Revelation in Jail 

Revelation is a thing Religion powerfully asserts, Science as 
powerfully denies. According to our ideas in this country, man 
has a faculty, latent in him but easily developed through the va­
rious means grouped under the expression Sadhana, by which he 
is able to see spiritually and get the revelation of things not dis­
cernible by the reason. Srijut Krishna Kumar Mitra in relating 
his spiritual experiences in Agra jail dwelt on the revelation of 
the om11ipresent and merciful God which was continually with 
him in his imprisonment. He had what we call the pratyak�a 
darsan. This is ·a thing the possibility of which our wise men 
trained in European enlightenment think it a very intellectual 
thing to deny. On a similar occasion the Indian Social Reformer 
sneered at the experience, declared that God reveals Himself only 
in His laws and, if we remember right, scoffed at the idea of such 
a revelation being given in such an inappropriate, disreputable 
and uncomfortable place as a jail. It is curious at least that not 
one but many should have had this experience recently in pre­
cisely similar circumstances and that the various experiences 
should have been expressed in almost exactly the same terms. 
After all, an ounce of experience is worth a ton of theory. Our 
own belief is that the motions of the world are travelling towards 
a signal refutation of the atheistic and agnostic attitudes and that 
India is the place selected for the revelation. It is for this reason 
that these experiences are becoming so frequent in men who are 
rather men of action than what is generally known as purely reli­
gious men, that is to say, who seek God in life and the service of 
men and not merely in the closet and the Ashram. A new religion 
summing up and correcting the old, a religion based not on 
dogma but on direct knowledge. and experience, is the need of the 
age, and it is only India that can give it to the world. 
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THE� are two movements of humanity, 
upward and downward, and both are irresistible. It may seem for 
a moment that the downward movement is arrested and an up­
ward lift may for a while rejoice the hearts that are attached to a 
cause forsaken by God and Destiny. The majestic or impetuous 
rise of a religion, an idea) a nation, may for a fleeting period be 
held back by main force and with a fierce and infinite labour the 
wheel may be driven back for the space of an inch or even two. 
But God cannot be deceived and God cannot be conquered by 
violence. Where He is the Charioteer, victory is certain and if 
He wheels back, it is only to leave ground which is no longer ad­
vantageous to Him and shift the conflict to terrain fixed before­
hand for the victory. Often He forces His adversaries to drive 
Him from ground conquered and occupied in order that they . 
may exhaust their strength on a position never meant to be per­
manently held and by their very triumph prepare a more decisive 
overthrow. 

Minute minds fix themselves on details and say, "Here we 
have failed, there we have prevailed" ; and if the record of de­
feats seems to be long and ill-balanced by doubtful successes, 
they grow discouraged and apprehend the ruin of their cause. So 
men deceive themselves as to the trend of events by not keeping 
their eyes open to the great stream of inevitable tendency which 
prevails over all backwashes and petty currents. And where de­
feat is predestined for a season, their want of faith leads to the 
very calamity which they apprehended. The eye of faith is not 
one with the eye of knowledge ; - Faith divines in the large what 
knowledge sees distinctly and clearly ; but in the main thing 
Faith and Knowledge are one and the wisdom of the Lover is 
justified and supported by the wisdom of the Seer. Faith fights 
for God, while knowledge is waiting for fulfilment, and so long 
as the latter is withheld, the former is necessary. For without 
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indomitable Faith or inspired Wisdom no great cause can con­
quer. 

We must look therefore to the great tendency of things 
and interpret in their light the minute events that are passing at 
the moment. Is the main tendency of things upward or down­
ward ? If it is downward, even then we must strive, for the man 
who abandons a cause which is right because it is denied success, 
is despicable, and he inflicts a wound on mankind in the present 
and the future. Great causes which are fought out boldly to the 
end are made sacred by courage and suffering and their resurrec­
tion and final victory is inevitable. Only those which are suppor­
ted by cowards and meanly abandoned, are erased from the books 
of the future. The mediaeval movement of civic liberty in France 
and Italy failed and gave place to Teutonic despotism, but it re­
vived with a hundredfold force in the French Revolution and it 
was the impetuous rush earthwards of the souls that had fought 
for it hundreds of years before that shattered to pieces the once 
victorious feudal system. But if, as we are assured, the movement 

. is upward, then we may persist in absolute confidence, sure that 
reverses in details are only meant to prepare and point the true 
way to victory. 

Persistence does not imply persistence in methods that have 
proved to be infructuous or from which, though temporarily 
fruitful, God has withdrawn His sanction. We must remember 
that we are a nation not yet trained in the vaster movements of 
modern politics. Not only our rank and file, but our captains and 
our strategists need the training of events, the wisdom of expe­
rience to make them perfect. Fire, impetuosity, self-sacrifice, 

, intellectual vigour, subtlety, wealth of idea, fertility of resource 
to meet unexpected happenings, these have been given to , us in 
abundance. But the perfect experience of the veteran in great 
battles, the acute political intelligence which comes of long 
familiarity with the handling of high affairs and national 
destinies, these are yet in us immature and in a state of pupillage. 
But God Himself is our master and teacher, for He would give 
to His chosen nation a faultless training and a perfect capacity. 
Only we must be ready to acknowledge our mistakes, to change 
our path, to learn. Then only shall we victoriously surmount 
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all obstacles and move steadily, impetuously, but without 
stumbling or swerving, to our goal. 

Moreover, we have weaknesses that are still rampant and 
uncorrected in our midst. It is our first duty to purge these out of 
our hearts with a merciless surgery. If the intellectual equipment 
is deficient, the spiritual equipment is also far from perfect. 
Our leaders and our followers both require a deeper Sadhana, 
a more direct communion with the Divine Guru and Captain of 
our movement, an inward uplifting, a grander and more impe­
tuous force behind thought and deed. It has been driven home 
to us by experience after experience that not in the strength 
of a raw unmoralised European enthusiasm shall we conquer. 
Indians ! it is the spirituality of India, the Sadhana of India, 
tapasyii, jfziinam, sakti that must make us free and great. And 
these great things of the East are ill-rendered by their inferior 
English equivalents, discipline, philosophy, strength. Tapasyii 
is more than discipline ; it is the materialisation in ourselves by 
spiritual means of the divine energy creative, preservative and 
destructive. Jiiiinam is more than philosophy, it is the inspired 
and direct knowledge which comes of what our ancients called 
dr$/i, spiritual sight. Sakti is more than strength, it is the uni­
versal energy which moves the stars, made individual. It is the 
East that must conquer in India's uprising. It is the Yogin who 
must stand behind the political leader or manifest within him ; 
Ramadas must be born in one body with Shivaji, Mazzini mingle 
with Cavour. The divorce of intellect and spirit, strength and 
purity may help a European revolution, but by a European 
strength we shall not conquer. 

The movements of th� last century failed because they were 
too purely intellectual and had not an enlightened heart behind 
them. Nationalism has striven to supply the deficiency ; it has 
poured the inspirations of the heart into a swifter and more dis­
cerning intellectual activity. But Nationalism also has been 
defective ; it has been Indian in sentiment and aspiration, Euro­
pean in practice and actuality. It has helped itself with the in­
tellect, rejoicing in its own lightness, clearness, accuracy, shrewd 
insight, but it has not been sufficiently supported by inspired 
wisdom. It has attached itself to imaginations and idealisms, 
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but has not learned to discern the deeper Truth and study the will 
of God. It has been driven by ardent and vehement emotions, 
but was defective in clear will-power and the pure energy that is 
greater and more impetuous than any passiona�e feeling. Either 
Nationalism will purify itself, learn a more sacred truth and com­
mand a diviner impulse, or it will have to abandon utterly its old 
body and get itself a new. The pressure of events seems to be 
pointing in the latter direction. But in either case, defeat cannot 
be the end, victory must be the end. 

In all the events of the last year and a half the voice of the 
divine Teacher can be heard crying to us, "Abandon that you 
may possess ; do my will and know yourselves, purify yourselves, 
cease to foil ow your fancies. "  He that has ears, let him hear. 
Knowledge will not come without self-communion, without 
light from within, not even the knowledge of the practical steps 
that can lead to success. Every step that is taken in the light of a 
lower Wisdom will fail until the truth is driven home. 

The work that was begun at Dakshineshwar is far from 
finished, it is not even understood. That which Vivekananda 
received and strove to develop, has not yet materialised. The 
truth of the future that Bijoy Goswami hid within himself, has 
not yet been revealed utterly to his disciples. A less discrete reve­
lation prepares, a more concrete force manifests, but where it 
comes, when it comes, none knoweth. 

Vol. I - March 26, 1910 - No. 38 



Sj. Aurobindo Ghose* 

WE ARE greatly astonished to learn from 
the local Press that Sj. AuroQindo Ghose has disappeared from 
Calcutta and is now interviewing the Mahatmas in Tibet. We 
are ourselves unaware of this mysterious disappearance. As a 
matter of fact Sj . Aurobindo is in our midst, and if he is doing 
any astral business with Kuthmi or any of the other great Rishis, 
the fact is unknown to his other Koshas. Only as he requires 
perfect solitude and free�om from disturbance for his Sadhana 
for some time, his address is being kept a strict secret. This is 
the only foundation for the remarkable rumour which the 
vigorous imagination of a local contemporary has set floating. 
For similar reasons he is unable to engage in journalistic works, 
and Dharma has been entrusted to other hands. 

Vol. I - March 26, 19 10 - No. 38 

• This note was sent by Sri Aurobindo from Chandernagore where he had withdrawn 

in secret retirement at the command of a voice before proceeding to Pondicherry in 1910. 





APPENDIX - I 

The following two notes appearing in the 5th and 26th 
issues of the Karmayogin are given as Appendix - I 

since they are not editorial comments. 





Appendix 

Ourselves 

In our third issue we wrote "On account of the inconvenience 
of the printing press there has been some irregularity in the 
publication of the second and the third issues of the paper. 
With a view to remove this difficulty we are making better 
arrangements for printing the paper. The next issue of 
Karmayogin will be published on Saturday the 17th instant 
instead of on Saturday the lOth." The publication of the next 
issue was, consequently, delayed. We are glad to be in a position 
to inform our readers that better arrangements have been made, 
and henceforth the Karmayogin will be regularly published, and 
our readers will be able to detect an improvement in the get-up 

. of the paper. The unusual and unexpected demand for the 
paper necessitates the reprinting of the back numbers. We shall 
be glad to know the issue or issues each subscriber would want. 
We would take this opportunity of saying that we have no con­
nection with the Berigalee Karmayogin to be published from 
Uttarpara. It is an independent paper with which we have no 
connection. The conductors of the paper have only our permis­
sion to publish Bengalee translations of articles appearing in 

· the Karmayogin. 

Vol. I - July 24, 1909 - No. S 

Our Cheap Edition 

' 

The difficulty felt by many students and educated men of small 
means in buying the Karmayogin at its ordinary price of two annas, 
has been so much pressed on our attention that we have found 
it necessary to bring out a cheaper edition at one anna a copy. It 
is not an easy thing in this country to establish a weekly review 
of this standard written in English, and it has therefore been 
necessary for us at the outset to place a price on the paper which 

27 
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should ensure its being self-supporting even with a limited circu­
lation. The Karmayogin, however, is now sufficiently successful 
to allow of a concession of this kind being made without financial 
injury. The subscribers to the dearer edition will be compensated 
by the superior get-up and paper, while the cheaper edition will 
remove the grievance of the large number who have hitherto been 

. I 

debarred from reading the review by their scanty means. 

Vol. I - January l ,  1910 - No. 26 



APPENDIX - II 

In Appendix - II new material is given, which. did 
not appear in the Karmayogin. 





Speech at Bakergunj* 

I HA VE spent the earlier part of my life 
in a foreign country from my very childhood, and even the time 
which I have spent in India, the greater part of it has been spent 
by me on the other side of India where my mother tongue is 
not known and therefore although I have learnt the language 
like a foreigner, and I am able to understand it and write in it, 
I am unable, I have not the hardihood, to get up and deliver a 
speech in Bengali. 

The repression and the reforms are the two sides of the poli­
tical situation that the authorities in this country and in England 
presented to us today. That policy has been initiated by one of 
the chief statesmen of England, one famous for his liberal views 
and professions, one from whom at the inception of his career 
as Secretary of State for India much had been expected. Lord 
Morley stands at the head of the administration in India, clad 
with legal and absolute power ; he is far away from us like the 
gods in heaven, and we do not see him. And just as we do not 
see the gods in heaven, but are obliged to imagine them in a 
figure, so we are compelled to imagine Lord Morley in a sort of 
figure, and the figure in which he presents himself to us is rather 
a peculiar one. Just as our gods sometimes carry weapons in 
their hands and sometimes they carry in one hand the kharga 
and in another hand the bariibhaya so Lord Morley presents him­
self to us with a kharga in one hand and bariibhaya in another, 
and he invites us to consider him in this image. From the 
beginning there has been this double aspect in him. He has, so 
to speak, spoken in two voices from the beginning. One voice 
at the beginning said, "sympathy" while the other voice said, 
"settled fact" ; one voice speaks of reforms and elective represen­
tation and the other voice speaks of the necessity of preserving 
absolute government in India to all time. First of all he has given 
you, with a great flourish it has been announced that he was going 

• Speech delivered at the Raja Bahadur's Havelie, Bakergunj, on 23rd June, 1909. 
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to give and he has given a non-official majority in the Legislative 
Council, he has given an elective system, he has given to a cer­
tain extent the power of voting in the Council, voting on Govern­
ment measures. On the face of it these seem very large conces­
sions ; it seems that a very substantial measure of self-govern­
ment has been given and that is the tone in which the English 
papers have been writing today ; they say that this reform, is a 
great constitutional change, and that it opens a new era in India. 
But when we examine them carefully it somehow comes to seem 
that these reforms of Lord Morley are like his professions of 
Liberalism and Radicalism, more for show than for use. 

This system which Lord Morley has given us is marred by 
two very serious defects. One of them is this very fact that the 
elected members will be in the minority, the nominated non­
officials and the officials being in the majority ; and the second 
is that an entirely non-democratic principle has been adopted 
in this elective system, the principle of one community being 
specially represented. 

The Government of India is faced today by a fact which 
they cannot overlook, a fact which it is by no means pleasant' to 
the vested interests which they represent, but at the same time a 
fact which cannot be ignored, and that is, that the people of 
India have awakened, are more and more awakening, that they 
have developed a real political life, and that the demands ihey 
make are demands which can no longer be safely left out of the 
question. There is the problem before the Government "What to 
do with this new state of things ?" There were two courses open 
to them - one of frank repression and the other course was the 
course of frank conciliation, either to stamp out this new life in 
the people or to recognise it ; to recognise it as an inevitable force 
which must have its way however gradually. The Government 
were unable to accept either of these alternative policies. They 
have tried to mix them, and in trying to mix them they have 
adopted the principle of: with one hand pressing down the 
movement and with the other hand trying to circumvent it. You 
demand a popular assembly, you demand self-government. 
Well, we give you a measure of self-government, an enlarged 
and important Legislative Council, but in giving we try so to 
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arrange the forces that the nation instead of being stronger may 
be weaker. Your strength is in educated classes, your strength 
is more in the Hindu element in the nation than in the Maho­
medan element, because they have not as yet awakened as the 
Hindu element has awakened. Well let us remember our ancient 
policy of divide and rule, let us depress the forces which make for 
strength and raise up the force which is as yet weak and set up one 
force against the other, so that it may never be possible for us to 
be faced in the Legislative Council by a united majority represen­
ting the Indian people and demanding things which we are deter­
mined never to give. 

Obviously when two forces stand against each other equally 
determined in two opposite directions the people can only effect 
their aim by pressure upon the Government. That is a known 
fact everywhere, which every political system recognises, for 
which every political system has to provide. In every reasonable 
system of government there is always some provision made for 
the pressure of the people upon the Government to make itself 
felt. If no such provision is made, then the condition of that 
country is bound to be unsound, then there are bound to be ele­
ments of danger and unrest which no amount of coercion can 
remove, because the attempt to remove them by coercion is an 
attempt to destroy the laws of nature, and the laws of nature re­
fuse to be destroyed and conducted. We have no means to 
make the pressure of the people felt upon the Government. The 
only means which we have discovered, the only means which 
we can use without bringing on a violent conflict, without leading 
to breaches of the law on both sides and bringing things to the 
arbitrament of physical force, have been the means which we call 
passive resistance and specially the means of the boycott. There­
[ ore just as we have said that the boycott is a settled fact because 
the partition of Bengal is not rescinded, and it shall remain so 
until it is rescinded, so we must say that the boycott must remain 
a settled fact, because we are allowed no real control over the 
Government. 

For the time the Government have succeeded in separating 
two of the largest communities in India ; they have succeeded 
in drawing away the Mahomedans because their want of educa� 
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tion and enlightenment and of political experience which allows 
them to be led away by promises that are meant for the year, 
by promises of concessfons which the Government cannot give 
without destroying their own ends. For a time until the Maho­
medans by bitter experience see the falseness of their hopes and 
the falseness of the political means which they are being induced 
to adopt, until then it will be difficult for the two communities 
to draw together and to stand united for the realisation of their 
common interest. 

There are times of great change, times when old landmarks 
are being upset when submerged forces are rising, and just as we 
deal promptly or linger over the solution of these problems, our 
progress will be rapid or slow, sound or broken. The educated 
class in India leads, but it must never allow itself to be isolated. 
It has done great things ; it has commenced a mighty work, but 
it cannot accomplish these things, it cannot carry that work to 
completion by its own united efforts. The hostile force has recog­
nised that this educated class is the backbone of India, and their 
whole effort is directed towards isolating it. We must refuse to 
be isolated, we must recognise where our difficulties are, what it 
is that stands in the way of our becoming a nation and set our­
selves immediately to the solution of that problem. 

The problem is put to us one by one, to each nation one by 
one, and here in Bengal it is being put to us, and He has driven it 
home, He has made it perfectly clear by the events of the last 
few years. He has shown us the possibility of strength within 
us, and then He has shown us where the danger, the weakness 
lies. He is pointing out to us how is it that we may become 
strong. On us it lies, on the educated class in Bengal, because 
Bengal leads, and what Bengal does today the rest of India will 
do tomorrow ; it specially lies upon us, the educated class, in 
Bengal, to answer the question which God has put to us and 
according as we answer on it depends how this movement will 
progress, what route it will take, and whether it will lead to a 
swift and sudden salvation, or whether, after so many centuries 
of tribulation and suffering there is still a long period of tribula­
tion and sufferings before us. God has put the question to us and 
with us entirely it lies to answer. 



Speech at Khulna* 

GENTLEMEN, Today I will speak a few 
words on the Gita. The main object of that philosophy is found 
in the Vedanta, which is the basis of Hindu thought and life, and 
according to the Vedanta, life is dominated by Maya or Avidya. 
We are driven into action because we are ignorant of our true 
selves, of the true nature of the world. We identify ourselves 
with our bodies, our desires, our sorrows, and spirits. We lose 
ourselves in our happiness, grief, and pleasures. 

By these motives we are driven into action . . This life is a 
chain of bondage which keeps us revolving. We are surrounded 
on all sides by forces which we cannot control. As man has a 
perpetual desire for freedom, he is driven by forces he cannot 
control. Under the influence of these forces within or without, 
action takes place. The object of Hindu philosophy is to make 
man no longer a slave, but to escape from bondage and to make 
human beings free. Hindu philosophy tries to go into the root of 
things. What is the real beginning of miiyii ? . • .  Whatever we 
may try, from the nature of the world, we cannot escape from 
bondage. There is our knowledge by attaining which we can 
become free. 

In the Gita we find that Sri Krishna unites the Vedanta 
philosophy with the philosophy of Sankhya. Modern science 
denies that man has a soul. Science considers only the laws of 
nature. It regards nature as material, and man as merely a pro­
duct of nature. It says man is a creation of natural forces .  All 
his actions are results of fixed laws and he has no freedom. Ac­
cording to the Sankhya, man has a soul and is essentially the 
Purusha and not matter. The spirit does not act. The soul is 
calm and motionless. Prakriti is always shifting and changing, 
and under her influence all actions take place. Prakriti (nature) 
acts. 

• Speech delivered on the 25th June 1 909  at Khulna on the Gita under the president­

ship of Babu Beni Bhusan Ray. 
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Man can only free himself by recognising that he is the 
puru�a. Sri Krishna adopts this theory of Sankhya in the Gita, 
and he also adopts the philosophy of Vedanta. He says that man 
has an_immortal soul, but there is also a universal soul. Man is 
merely part of God. He is merely a part of something that is 
eternal, infinite, omniscient, and omnipotent. This eternal power 
is what really exists, and in all that we see, hear, feel, it is He 
alone who exists. It is He alone whom we feel and see. Parame­
shwara . builds up this world by his Maya (illusion). He is the 
master of the great illusion which He calJs Maya. This He made 
to express Himself the One. All these things around us are 
transitory. Within us is that which cannot change, which is eter­
nally free and happy. If he feels himself miserable, it is because 
he in his ignorance allows himself to be dominated by egoism 
(Ahankara). He thinks that he is all. He does not realise that God 
is the master of this Lila (God's action). He thinks that it is I 
who act, am the lord of my body, and because he thinks so, he is 
bound by his action. By these forces he is driven from birth to 
birth. The great illusion is that this body which he inhabits is 
himself; next he identifies himself with the mind, and thinks it is 
I who think, see, and feel. In reality, according to the Gita, God 
is within the heart of every creatioTh 

The second thing you have to recognise is that you are only a 
part of Him, who is eternal, omniscient, and omnipotent. 

His first answer to Arjuna is that the feeling which has come 
upon you is not the pure feeling. It is a feeling of egoism. 
Still Arjuna does not understand how that can be. 

How can it be my Dharma to kill my own brothers and rela­
tions ? How can it be to slaughter my nation and house ? Sri 
Krishna answered according to the spirit of Hindu ideas. He 
says that it is your Dharma, because you are a Kshatriya. This is 
your Dharma of a particular kind. The duty of the Kshatriya is 
not the same as that of the Brahmin, and that of the Kshatriya 
is not equal to that of the Shudra. If a Shudra adopts the Dharma 
of a Brahmin, he brings the confusion of all laws and leads to the 
destruction and not to the betterment of mankind. It is nature 
which teaches you your own Dharma. This is your Dharma. · If 
you shrink from upholding the cause of virtue, truth, and justice, 

' 



Appendix - II 427 

out of feeling which is inconsistent, you are guilty, you bring in 
confusion, you encourage yourself to give up your duty. Still 
Arjuna is not satisfied. Sri Krishna still goes deeper. He says 
that the whole of our life is determined by Maya which is of 
three kinds - Sattwa, Rajas and Tamas. Their nature is this. 
Sattwa leads to knowledge, Rajas leads to action, and Tamas 
leads to inaction and ignorance. These are the qualities of nature 
which governs the world. The Swabhava which leads you to work 
is determined by three Gunas. Action is determined by Swabhava. 
All action leads to bondage, and is full of defects. What you call 
virtue or virtues, they have defects in themselves. The virtue of the 
Brahmin is a great virtue. You shall not kill. This is what Ahimsa 
means. If the virtue of Ahimsa comes to the Kshatriya, if you say 
I will not kill, there is no one to protect the country. The hap­
piness of the people will be broken down. Injustice and lawless­
ness will reign. The virtue becomes a source of misery, and you 
become instrumental in bringing misery and conflict to the 
people. Your duty to your family seems to conflict with your 
duty to society, that of society to nation, and that of the nation to 
mankind. How shall we follow the path which leads to salva­
tion ? It is difficult to say what is right and what is wrong. How 
to decide it then ? There is one way : do action in Yoga, and then 
you rise above ignorance and sin cannot touch you, and you rise 
above all that hampers you and binds you. What is Yoga ? No 
certain process. When we think of Yoga, we think of a man who 
shuts up himself in a cave and subjects himself to certain prac­
tices. He frees himself from all the bondages. But Sri Krishna 
uses Yoga in a different sense. He says : Do action in Yoga. The 
first element is Samata. Samata means you shall look with equal 
eyes upon happiness and misfortune, praise and blame, honour 
and dishonour, and success and failure. You shall regard none 
of these, but with a calm and unshaken mind, the work which you 
are given to do you should proceed with that, unshaken by the 
praise or censure of the world. The man who has this Samata, 
has no f ri�nds and no enemies. He looks upon all with equal 
feelings, because he has knowledge, because he has looked into 
himself and out into the world. He finds himself everywhere and 
all in himself. He finds himself in all, because God is in all. Whe-
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ther he looks at the high or low, he sees no difference and sees 
that in every creature there is Narayan. He sees that he is only 
an Amsha (part) of one which is in every matter. If there be any 
diff ercnces, they are only temporary and outwf1,rd. He is only 
that through which Vasudeva carries on his Lila (play). He is 
not anxious to know what will happen tomorrow, because the 
action is not guided by laws. The man who has communion with 
God has no reason to be guided by laws, because he knows God 
is alone and all. He is not troubled by the fruits of his action. 
You have the right to action, to work, but not to the fruit. Work 
and leave the result to Me. Those men whom you shrink from 
slaying are already slain. These men would all perish. Therefore 
the fruit is already obtained beforehand by Me. Your anxiety 
for the result is ignorance. The destiny of the world is fixed. 
When a man has to do anything he must know that the fruits 
are with God. Man is to do what God wills. 

Yoga means freedom from Dwandwa. He is free from the 
bondage of pleasure and pain, of anger and hatred and attach­
ment, of liking and disliking, because he looks with equal eyes 
on all. He does not shrink from misfortune or misery, happiness 
and unhappiness. He rises above the bondage of the body, because 
no man can give him pleasure or pain, because he has his own 
source of strength, of delight and happiness. This is the freedom 
which the Gita says the Yoga gives. The freedom which we 
ordinarily mean is Mukti. This is the freedom which the Gita 
promises. He says if you act in Yoga, you rise above grief and 
pain, even above all things. You are free from fear or sin, be­
cause you do not act for yourself. You do not act because you 
will get pleasure, but for the sake of God : that is how you are to 
reach Yoga. If you wish to be happy, you must give up all your 
works to God. You must do all your work for His sake, and 
therefore sin does not touch you. It is only for selfishness that 
sin touches you. If you realise that Narayan is in all, it follows 
that you lose the smaller, the individual limit itself. You look to 
wider things. You see yourself in the family, in community, race, 
humanity, and all things in the world. You for get yourself alto­
gether. You work for the race and others, for mankind. It is not 
God's work that you follow after your selfishness. The Gita 
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says : "Your welfare is God's business." If you work for Him 
you have no fear, because God stretches out his hand of mercy 
to you. It is to that which the Yoga leads. The teaching of the 
Gita, if it is foil owed, delivers you from all possibility of sin, of 
sorrow. He says : "Take refuge in Me, I shaH free you from all 
evil. Do everything as a sacrifice to Me." That is the goal to­
wards which you move. The name of Hari will free you from 
all evil. This is the way in which Sri Krishna has solved the 
problem put by Arjuna. Arjuna says that "It is my duty to fight 
for justice, it is my duty as a Kshatriya not to turn from Dhar­
mayuddha, but I am perplexed, because the consequences wilJ 
be so terrible. The people I am to slay are dear to me. How can 
I kill them ?" Krishna says, "There is no doubt an apparent con­
flict of duties, but that is the nature of life. Life is itself a pro­
blem, a very entangled thread, which it is impossible to undo. 
But it is I who do all these, am leading you to the fulfilment of 
your duties. Leave it to Me. If you do your duty it is a thing 
which . I am bringing about. You are not doing it from selfish­
ness. It is a thing necessary for my purpose. It is a thing which 
is decreed, already done, but it is now to be effected in the material 
world. Whatever happens, it happens for the best. I now give 
you my knowledge, the key to Yoga. I remove· the evil of igno­
rance from you. I give you the meaning of Yoga". In the Gita 
Sri Krishna gives certain rules by which a man may hold 
communion with God. 

The Gita says that man is not a bundle of outward cares and 
griefs, of things that do not last. Man is a garment which is put 
off from time to time, but there is within us something which is 
omniscient and eternal and cannot be drowned. 

Sri Krishna gave Arjuna Divya Chakshu (Divine eye), with 
which he saw Vishwarupa (the real appearance of God). He now 
sees Vasudeva everywhere. He sees within him things that cannot 
be seen by the mysteries of science. With this knowledge comes 
to him that force. 

How can I act, yet be free from bondage ? The Gita says that 
the man who has no knowledge, has to do exactly what other 
men do. He has to live as a man in his family, race and nation. 
But there is the difference which is internal and not external. By 
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the internal difference he acts in communion with God ; others 
act in pursuance of their desires. He knows by experience how 
a man can act when he is free from desire. This force of action is 
the force of God himself. He is not troubled by the result of 
action : he gets eternal bliss. 

I 

This is the whole teaching of the Gita. It is Yoga which 
gives utter perfection in action. The man who works for God is 
not shaken by doubts. 

The teaching of the Gita is the teaching for life, and not a 
teaching for the life of a closet. It is a teaching which means 
perfection of action. It makes man great. It gives him the utter 
strength, the utter bliss which is the goal of life in the world. 



The New Mantra* 

WE HAVE worshipped the country, the Na­
tional Mother, as God. That was well, that carried us far. But it 
was only a stage, a means to bring the Europeanised mind back to 
spirituality. It was the worship of a rupa, an i$f a by which to rise 
to the worship of God in His fullness. We used the Mantra Bande 
Mataram with all our heart and soul, and so long as we used and 
lived it, relied upon its strength to overbear all difficulties, we 
prospered. But suddenly the faith and the courage failed us, the 
cry of the Mantra began to sink and as it rang feebly, the strength 
began to fade out of the country. It was God, who made it fade 
out and falter, for it had done its work. A greater Mantra than 
Bande Mataram has to come. Bankim was not the ultimate seer 
of Indian awakening. He gave only the term of the initial and 
public worship, not the formula and the ritual of the inner secret 
upiisanii. For the greatest Mantras are those which are uttered 
within, and which the seer whispers or gives in dream or vision 
to his disciples. When the ultimate Mantra is practised even by 
two or three, then the closed Hand of God . will begin to open ; 
when the upiisanii is numerously followed the closed Hand will 
open absolutely. ' 

· There are some who sit watching for an iides and, until the 
iides comes, are resolved not to act. But to such the command 
will always be denied. It is those who act, who are sure to find a 
solitude created within them in which they are alone with God 
and come face to face with Reality. Moments of physical loneli­
ness, periods of meditative retirements are needed, but they are 
subordinate and auxiliary. Action done as a Sadhana, as a sacri­
fice to God, done first without attachment to the results and then 
without attachment to the action itself, is the indispensable con­
dition. And it must be action done with Shraddha, with faith, 
whatever action it may be ; it is not only for God but from God. 
There will be errors, there will be stumblings, but this is the 

* This articlt: is reproduced from the Standard Bearer of August 22, 1 920. 
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viramtirga, the way of the heroes, and in it one must be afraid 
of nothing, still less afraid of errors and stumblings. Only if we 
rely upon our own strength in the action, we shall go on stumb­
ling to the end of the chapter. There must be the Shraddha that 
God leads, that He has taken the burden of our Sadhana 
upon Himself, and that every error and stumbling is from Him 
and intended to prepare an unfaltering and instructed strength. 
This is the Vakalam, of which Ramakrishna always spoke. The 
nation, too, has gone on stumbling, but progressing, exhausting 
its errors, its sins, and the possibility of calamity and defeat, tak­
ing swiftly and intensely the remnants of its evil Karma, ever since 
it began its Sadhana of action. And because it took the Name on 
its lips when it started, the Eternal Mother will not abandon it. 
For the name, even when taken in vain, inadvertently, or by acci­
dent, saves alive. Much more when it is taken with heart and soul 
and made the foundation of the Sadhana. 

It is a national iitmasamarpaf)a, self-surrender that God 
demands of us and it must be complete : tttli4qfit qf<Nli4 "1'-llt 
� P .  Then the promise will come true : � �r mN� 
i0°'1fii&u� in �:, I will deliver thee from all evils, do not 
gneve. 



The Reform Proposals* 

I DO not see that any other line can be taken 
with regard to these astonishing reforms than the one you have 
taken. It can only be regarded as unwise by those who are always 
ready to take any shadow, - how much more a bulky and im­
posing shadow like this, - and are careless of the substance. 
We have still; it appears, a fair number of political wisemen of 
this type among us, but no Home Rule leader surely can stultify 
himself to that extent. 

A three days' examination of the scheme, - I have only the 
analysis to go upon and the whole thing is in the nature of a 
cleverly constructed Chinese puzzle, - has failed to discover in 
them one atom of real power given to these new legislatures. 
The whole control is in the hands of Executive and State Councils 
and Grand Committees and irresponsible Ministers, and for the 
representative bodies, - supposing they are made really repre­
sentative, which also is still left in doubt, - there is only a quite 
ineffective and impotent voice. They are, it seems, to be only a 
flamboyant edition de luxe of the present Legislative Councils. 
The only point in which there is some appearance of control is 
the Provincial Budget and what is given by the left hand is taken 
away by the right. Almost every apparent concession is hedged 
in by a safeguard which annuls its value. On the other hand new 
and most dangerous irresponsible powers are assumed by the 
Government. How, under such circumstances, is acceptance 
possible ? If, even, substantial control had been definitely secured 
by the scheme within a brief period of years, five or even ten, 
something might have been said in favour of a sort of vigilant 
acceptance. But there is nothing of the kind : on the contrary 
there is  a menace of diminution of even these apparent conces­
sions. And, as you say, the whole spirit is bad. Not even in the 
future is India to be allowed to determine its own destinies or its 

• A letter addressed to Dr. Annie Besant on the Montague-Chelmsford Reforms of 

1 918, in answer to a request from her for Sri Aurobindo's opinion on the reform proposals. 
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rate of progress ! Self-determination, it seems, has gone into the 
waste-paper-basket, with other scraps, I suppose. 

If by unwisdom is meant the continuation of the present 
political struggle and what is advised is a prudent submission 
and making the best of a bad matter, it seems to me that it is 
the latter course that will be the real unwisdom. For the struggle 
cannot be avoided ; it can only be evaded for the moment, and if 
you evade it now, you will have it tomorrow or the day after, 
with the danger of its taking a more virulent form. At present it 
is only a question of agitating throughout the country for a better 
scheme and getting the Labour Party to take it up in England. 
And if the Congress does less than that, it will stultify itself 
entirely. I hope your lead will be generally followed ; it is the 
only line that can be taken by a self-respecting Nation. 

New India, Saturday, August 10, 1 9 1 8  
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B I B L I O G R; A P H I C A l. ;N O T E  

The Karmayogin, "a Weekly Review of National Religion, Literature, 
Science, Philosophy etc.", was started by Sri Aurobindo in 1909, after his 
acquittal in the Alipore Conspiracy Case. The first issue appeared · on June 
19, 1909. In February, 1910, when he left for Chandemagore, he requested . 

Sister Nivedita to conduct the journal. But after eight more issues, on · 
April 2, 1910, the Karmayogin came to a stop. Some of the editorials in 
the last few issues from February 1 2  onwards seem to us, however, to have 
been Sri Aurobindo's. Probably they were written earlier and left behind 

in the office. 
In his editorials in this journal Sri Aurobindo c�mmented on the poli­

tical and other significant events of the time. Besides these he published 
some translations of the Upanishads, a few of his poems and a number of 
articles on philosophical subjects, Yoga, Literature, National Education, 
the Spirit of Indian Nationalism, etc. 

The present volume contains only the political writings and public 
speeches of Sri Aurobindo after May 1909. They are reproduced exactly 
as they were originally published from week to week. The translations, 

poems and writings on non-political subjects are included in their respective 
volumes. 

A few articles from this weekly were first br��ght out in book-form as 
THE IDEAL OF THE KARMAYOGIN in . 1 918.  The fourth edition published in 

1937 was revised. 
A letter Sri Aurobindo published in the Bengalee, a prominent joumai 

of those days, is given at the beginning of this volume in view of its signi­
ficance and historical importance. 

Two of his speeches found r�ntly . in the files of the Government of 
Bengal Home Department have been reproduced here in Appendix II 

• 

for the first time. 
Dr. Annie Besant asked for Sri Aurobindo's opinion on the Mon­

tague-Chelmsford Reforms Proposals announced at the end of the First 
World War. Sri Aurobindo's reply which appeared in the New India of 
August 10, 1 9 1 8  is given at the end of the volume. 




